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tortured and crucified by the Romans at the behest of the establish-
ment.

Donald L. Carveth, PhD, Professor of Sociology and Social
& Political Thought at York University in Toronto, is a Training &
Supervising analyst in the Canadian Institute of Psychoanalysis,
Director of the Toronto Institute of Psychoanalysis, and a past Edi-
tor-in-Chief of the Canadian Journal of Psychoanalysis. Many of
his publications are available on his website: http://www.yorku.ca/
dcarveth.
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It’'s Déja Vu All Over Again
Frederick Stecker—Clio’s Psyche’s Online Forum

Rabbi Lawrence Kushner suggests that scripture is a refrac-
tive lens through which we discover who we are, and additionally,
since each person hears and interprets scripture differently, even a
return to the same scripture evokes new learning for the individual
(Eyes Remade for Wonder, 2002, 331). The Biblical word is a re-
pository for the infinite and each word or letter can be an entrance
to new meaning. Anderson believes that the technique of apposi-
tion found in the Talmudic study of scripture was a foundational
platform for Freud’s creation of psychoanalysis.

Having been a minister for over 40 years and a student of
applied psychoanalysis for 15, it is my conviction that theology and
autobiography (and, therefore, psychoanalysis) are connected or
linked. In this brief response, I wish to support Anderson’s thesis
and also to add my own personal critique: that, aside from early
hermeneutics, in Freud’s time the only tools available to understand
scripture were argument (the Talmudic approach) and allegory, a
form of literalism. The former provided the opportunity for real-
world discussion of scripture’s intent; the latter, a “why-because”
solution, unacceptable to scientific application. Despite light-year
advances in scriptural studies, literalism reflects a form of scriptural
interpretation that is dominant today.

I distinguish between two types of religion: what I call for
lack of better terms “critical” and “uncritical” religious thought. In
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Talmudic study, in Kushner’s words, “scripture is expounded, inter-
preted, plumbed...manipulated, massaged, psychoanalyzed, in-
verted, sliced and diced.” Much like this appositional argument, in
critical religion one employs diverse disciplines such as archae-
ology, history, and linguistic analysis in an attempt to capture a
shared story of a people and their god(s). For critical religion, such
examination is conducted in an attempt to get scripture’s truth. Un-
derstanding scripture is, therefore, an ongoing and often an argu-
mentative process.

Uncritical religion holds that scripture is the literal word of
God or “fact”; scripture is often cherry-picked for explanation and
when that doesn’t work, it is to be accepted despite its many eccen-
tricities and contradictions. In the Abrahamic religion there are two
creation stories, talking turtles, verses concerning smashing chil-
dren’s heads against stones, and, in expanded Christian, Hebrew,
and Islamic scripture, references to “end times,” and they are, by
and large, accepted as truth beyond our understanding; as one
bumper sticker reads, “God said it; I believe it; that settles it.”

Returning to Anderson, Freud’s Jewishness was a matter of
ethnic and cultural affinity at a time when obsessive prejudice was
rampant in Vienna. Literalism and notions of “election” inspired
fascism. Freud’s Protestant colleague, Carl Jung, was a member of
the Anti-Semitic Union; theologically uncritical religion reigned. It
was natural that Freud would find intellectual and emotional sup-
port amongst his fellow Jews; it is no stretch of the imagination to
say that the Talmudic method would influence his approach to psy-
chological theories of individual and mass psychopathologies.

Today, only the names and places have changed. A like
sense of “election” reigns over Christian America. We are, in
Reagan and Winthrop’s words, a “shining city upon a hill”; in
George W. Bush’s a “light to the nations”; and in our current race
for the presidency, former Senator Rick Santorum leads a charge to
get our “guns and Bibles back.” In my home state, two bills face
the legislature: one to allow the teaching of intelligent design be-
side the “theory” of evolution, and the other to allow parents to cir-
cumvent any aspect of public education that they deem inappropri-
ate to their personal belief system. As Vamik Volkan has demon-
strated, the projected enemy is “out there and not one of us,” rather
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than within. In the ministerial and psychoanalytic circles in which I
live, we struggle against our own and other people’s projections,
following in the path Sigmund Freud.

Frederick Stecker’s biography may be found on page 157.
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Religious Culture as a Powerful Influence
Nancy C. Unger—Santa Clara University

I was not surprised that a lively discussion followed the
posting of James Anderson’s paper on Freud’s Jewishness to the
Online Psychohistory Forum. Certainly it provided a lot of food for
thought on the influences of Judaism on Freud’s creation of psy-
choanalysis, but it also inspired me to think deeply on how religion
affects people culturally as well as spiritually.

The concept of a “secular Jew” is hardly new. Many Jews
reject their faith but embrace their culture and its heritage. Even
those who renounce both their faith and its culture are not immune
to the anti-Semitism of those who define Jewishness in racial terms.
But, as Anderson illustrates, it was the cultural (rather than reli-
gious or racial) components of Jewishness that attracted and in-
spired Freud. This emphasis on religion as culture rather than faith
got me thinking about the ongoing impact of religious culture on
those who have rejected the religious tenants of their Christian up-
bringing. Churches are easy to quit; the culture they create, not so
much.

I know many people who were Cradle Catholics (raised
Catholic from birth rather than converting to the faith) but who no
longer consider themselves devout. There are Supermarket Catho-
lics (who pick and choose only the features of Catholicism that they
like—these include Catholics for Choice) and C&E Catholics (who
attend Mass only on Christmas and Easter). Others have disavowed
the church entirely and self-identify using a variety of terms: For-
mer Catholic, Recovering Catholic, Lapsed Catholic, Non-
practicing Catholic, Ex-Catholic, etc. Whatever they call them-
selves, most people who have left the Church find that their Catho-
lic upbringing leaves an indelible imprint.



